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scientific matters one is better concerned with the justice of the criticism 
than with the competence of the critic. One must indeed be ready to 
recognize different orders of validity in the sciences ; we have still the right 
to paleontology, be its material ever so less certain than mathematics. 
But let us not lose sight of the fact that psychoanalysis has not carried 
its theories to ultimate test, but has rested its formulations on that level at 
which the most immediate practical applications lie. Thus a very primi- 
tive astronomical conception would " work " with all demands of practical 
life. The Laplacian hypothesis " works " in harmony with far more ex- 
tended knowledge ; well could one speak here also of its " helpfulness," and 
its systematic ordering of so many phenomena whose relations were 
hitherto unintelligible. On a still higher level we find conditions where 
the Laplacian hypothesis fails to work; but they are such as few people 
understand. Now there arise other astronomic hypotheses which endeavor 
to harmonize these factors, and it is only to be expected that, when it is 
better understood on the scientific level how and why psychoanalysis works 
as well as it does on the practical level, it will work there much farther 
and better than it did before. 

As to the various personal reactions to the views set forth in this book, 
let it suffice to repeat a simple warning against over-rationalizing one's 
opinions. The logical demands one makes of a theory are very dependent 
on the degree to which it clashes with other conceptions that have pre- 
viously developed special value for us. It is only human nature if some 
of the bitterest denouncers of psychoanalysis would shed their last drop 
of mental blood in defense of some proposition no better grounded in 
reality, but personally more comfortable. As it takes many kinds of people 
to make a practical world, so it takes many sorts of minds to make an 
intellectual one. He is the most fortunate who is not prevented by factors 
of personal affect from seeing and using what is advantageous in all. 

F. L. Wells. 

McLean Hospital. 

Ecce Deus: die urchristliche Lehre des reingottlichen Jesu. 1 William 
Benjamin Smith. Jena: Eugen Diederichs. 1911. Pp. xvi + 316. 
As the subtitle indicates, the main thesis of this book is that Jesus 
was originally the divinity of a Jesus-cult which existed and with great 
secrecy and much symbolism propagated a pure ethical monotheism, 
between the approximate dates of 100 b.c and a.d. 100. In a previous 
work (" Der vorchristliche Jesus ") the author offered the same thesis 
and presented an argument for it based chiefly on the book of the Acts 
and several of the letters of the New Testament. The present treatise 
considers the subject from the point of view of the " stronghold of lib- 
eralism," the gospels. The discussion is directed, not against the ortho- 
dox conservative view that Jesus was and is a God-man (a view which 
Smith regards as unintelligible and scientifically meaningless), but 
against the " liberal " view of the higher critics that Jesus was simply a 
human teacher whom his converts and followers, in the course of a cen- 

1 The book was recently published in English by the Open Court Company. 
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tury or two, came to worship as divine and to represent as having been 
supernaturally conceived, as having wrought miracles, died on a cross, 
risen from the dead, and ascended into glory. " If the Jesus of the New 
Testament had been a purely human personality, who during his life 
made such a deep impression on his companions that, immediately after 
his death, they saw visions and preached with tremendous effect that he 
rose from the dead and rules as highest God in heaven — then such an 
astonishing personality would necessarily have so filled the minds and 
hearts, the thoughts and memories, of his disciples that their preaching 
and writings would have been filled with memories of this wonderful life 
and human nature, filled with allusions to his words and deeds, and of 
appeals to his authority; — but this consequence is altogether false; on 
the contrary, exactly the opposite is the case. Hence the antecedent is 
also false" (p. 26). The further we go back in the direction of the 
earliest representations of Jesus, the more the human elements in the 
Jesus-picture disappear, while the divine stands out more and more prom- 
inently, until in the original Mark we have an actual God. Not that 
the human elements in this picture were introduced to deceive. The 
original monotheism of Christianity was presented as the teaching of a 
divine personality simply to give the doctrine concreteness and dramatic 
force. It was originally expressed in " miracles " and parables in order 
that it might be hidden from the masses until it had won adherents enough 
to be able to fight successfully its battle with the prevailing polytheisms 
of the time. Smith's view, consequently, involves and necessitates a 
symbolical interpretation of the original " miracles " and of the entire 
human element in the Jesus-picture, excepting, of course, those passages, 
such as the stories of Jesus's childhood, which were interpolated later by 
disciples who misunderstood the original meanings of the text and sought 
to supply what to them seemed to be implied as to the human nature of 
the Christ. One of the motives of these historical and symbolic passages 
is the often bitter controversies between the Jews and the new cult. The 
fundamental tenet of the new faith was taken from the prophets of 
Israel and given cosmopolitan and spiritual interpretation which neither 
the rabbis nor the people of Israel were great enough to embrace. That 
new interpretation was an ethically democratic monotheism. Another 
motive lay in the struggles between the conservative and radical members 
of the Jesus-cult itself, the former seeking to keep the new doctrine con- 
cealed in symbols and pictures, while the latter wished to proclaim the 
cult (the kingdom of God) openly. Thus Matth. 11 : 12. 

In a second paper, on the essence of original Christianity, emphasis is 
laid on the silence of the apologists as to the humanity of Jesus, and 
indeed as to anything in Jesus except a doctrine. Then follows a paper 
on the secrecy of original Christianity, in which this method is repre- 
sented as a tactical necessity. The history of Jesus results from an 
effort to dramatize a sublimely spiritual monotheistic doctrine. Follow- 
ing the suggestion that the perfectly just man would be persecuted and 
crucified, the suggestion contained in the second book of Plato's Eepublic 
(361), Jesus is represented as crucified, and then the resurrection and 
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ascension naturally follow. " The enunciation of monotheism is the only 
significant essence that one can ascribe to Christianity. The idea that 
this essence consists in a sort of moral doctrine is absolutely impossible. 
. . . The Himalaya peaks of ethics were not reached in the New Testa- 
ment. No such dizzy heights of moral construction tower up here as in 
the second book of Plato's Republic. . . . Christianity is not morality, it 
is religion, Theosebie, the worship of the one God" (pp. 79, 80). The 
true Urinhalt of Christianity was : " Fear God, and give him honor." 

In an essay on " The Negative Evidence of the New Testament," the 
book undertakes to make it probable that the gospels (especially) present 
a doctrine merely and no picture of an actual human being at all. This 
paper contains considerable repetition, but many additional passages are 
interpreted symbolically. The "very old" Jesus-hymn which Smith 
regards as undoubtedly pre-Christian and which contains the fundamental 
ideas of the Jesus-picture contained in the original gospels is cited and 
discussed. Certainly if this hymn was possessed by a branch of pre- 
Christian Gnostics, the Naasenes or other, as Smith contends, it goes a 
long way toward justifying the main thesis here. The hymn is found in 
Hippolytus V., 10. In a further appendix to this paper, by way of show- 
ing that I. Corinthians is full of gnosticism, the term ectroma (I. Corinth. 
15 : 8) is explained as the gnostic term for matter, what Plato and Aris- 
totle called hyle. 

In a paper on " Die Grundsaule des Schmiedels " we have a 
refutation of the nine arguments advanced by Professor Paul Wilhelm 
Schmiedel, of Zurich (in his article on The Gospels in the Biblical En- 
cyclopedia), in favor of the " liberal " conception of Jesus. Then follows 
an article on the " Silence of Josephus and Tacitus," in which stands, 
" The profane literature of the period in our possession is silent as to the 
life, works, and death of the so-called founder of Christianity" (p. 254). 
The famous passages of Josephus and Tacitus referring to Christ are 
probably Christian interpolations, and at best they merely inform us 
(1) that there were so-called Christians or Chrestians in Eome in the time 
of Nero, and (2) that as early as about a.d 117 the originator of the 
Christian cult was said to be one Christ who, three generations before, 
was supposed to have been crucified. No Christian writer of history or 
apology in early times has cited a single passage from profane literature 
to justify the Christian claims concerning Christ, and we may be sure 
that six generations of zealous and scholarly apologists would have done 
so had such genuine passages been available. 

The paper on the " Kingdom of God and the Call to Repentance " 
maintains that the call to repentance in both the Old and New Testa- 
ments was simply : " Turn ye from the worship of idols to the worship of 
the one God." In another paper entitled, " A City Called Nazareth," the 
author further defends his thesis (developed in Der vorchristliche Jesus) 
that the above title simply means, " the city which for the purpose of my 
presentation may be called Nazareth " ; that is to say, the name is an in- 
vention to explain the much older appelation Nazoreth. The name was 
applied to Jesus and his disciples, not because of a city in which they 
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were supposed to live, but because they belonged to a sect of pre-Christian 
gnostics called Nazorenes, who worshiped Jesus and Christ as a super- 
human and heavenly being. The word comes from the Old Testament 
root N-S-R, meaning to watch or guard. Smith maintains that there 
probably was no city by the name of Nazareth in Galilee in the time 
a.d 1-30. 

The last investigation of the book has to do with the name Judas 
Iscariot, and finds that Judas probably means the Jewish nation, while 
Iscariot (probably from the Hebrew root S-K-R) means, simply, one who 
delivers up, transmits, or surrenders (der Ueberlieferer). It was the 
Jews who handed over the great Jesus-idea, the Jesus-cult, to the 
heathen. 

The reviewer is not able to pass upon the validity of the arguments of 
these papers, and, moreover, they contain a wealth of linguistic, literary, 
and historical information of which no reproduction is here possible. 
The arguments are very suggestive, but to give a symbolical interpre- 
tation to all the historical passages in the New Testament is, as indeed 
the author says, at present impossible. Moreover, it may never be pos- 
sible. The author maintains that one must judge as to the validity of 
his main thesis by the general tenor of the New Testament. Tor the 
serious lay reader this thesis can be, for the present at least, little more 
than a suggestive hypothesis. It would be interesting to know what 
another generation or two of scholars in this field of historical research 
will pass upon it. 

G. A. Tawney. 
University op Cincinnati. 
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